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Excerptsfrom nn. 19-22; 33-39; 57-62

The Dignity of the Human Person (nn. 19-22)

19. The root reason for human dignity liesin man's call to communion with God. From the very
circumstance of hisorigin man is already invited to converse with God. For man would not exist were he
not created by Gods love and constantly preserved by it; and he cannot live fully according to truth unless
he freely acknowledges that love and devotes himself to His Creator. Still, many of our contemporaries
have never recognized thisintimate and vital link with God, or have explicitly rejected it. Thus atheism
must be accounted among the most serious problems of this age, and is deserving of closer examination.

The word atheism is applied to phenomena which are quite distinct from one another. For while God is
expressly denied by some, others believe that man can assert absolutely nothing about Him. Still others
use such amethod to scrutinize the question of God as to make it seem devoid of meaning. Many, unduly
transgressing the limits of the positive sciences, contend that everything can be explained by this kind of
scientific reasoning alone, or by contrast, they altogether disallow that there is any absolute truth. Some
laud man so extravagantly that their faith in God lapsesinto akind of anemia, though they seem more
inclined to affirm man than to deny God. Again some form for themselves such afallacious idea of God
that when they repudiate this figment they are by no means rejecting the God of the Gospel. Some never
get to the point of raising questions about God, since they seem to experience no religious stirrings nor do
they see why they should trouble themselves about religion. Moreover, atheism results not rarely from a
violent protest against the evil in thisworld, or from the absolute character with which certain human
values are unduly invested, and which thereby already accords them the stature of God. Modern
civilization itself often complicates the approach to God not for any essential reason but because it is so
heavily engrossed in earthly affairs.

Undeniably, those who willfully shut out God from their hearts and try to dodge religious questions are
not following the dictates of their consciences, and hence are not free of blame; yet believers themselves
frequently bear some responsibility for this situation. For, taken as awhole, atheism is not a spontaneous
development but stems from a variety of causes, including acritical reaction against religious beliefs, and
in some places against the Christian religion in particular. Hence believers can have more than alittle to
do with the birth of atheism. To the extent that they neglect their own training in the faith, or teach
erroneous doctrine, or are deficient in their religious, moral or social life, they must be said to conceal
rather than reveal the authentic face of God and religion.

20. Modern atheism often takes on a systematic expression which, in addition to other causes, stretches
the desires for human independence to such a point that it poses difficulties against any kind of
dependence on God. Those who profess atheism of this sort maintain that it gives man freedom to be an
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end unto himself, the sole artisan and creator of his own history. They claim that this freedom cannot be
reconciled with the affirmation of aLord Who is author and purpose of all things, or at least that this
freedom makes such an affirmation altogether superfluous. Favoring this doctrine can be the sense of
power which modern technical progress generates in man.

Not to be overlooked among the forms of modern atheism is that which anticipates the liberation of man
especially through his economic and social emancipation. This form argues that by its nature religion
thwarts this liberation by arousing man's hope for a deceptive future life, thereby diverting him from the
constructing of the earthly city. Consequently when the proponents of this doctrine gain governmental
rower they vigorously fight against religion, and promote atheism by using, especially in the education of
youth, those means of pressure which public power has at its disposal.

21. In her loyal devotion to God and men, the Church has already repudiated and cannot cease
repudiating, sorrowfully but as firmly as possible, those poisonous doctrines and actions which contradict
reason and the common experience of humanity, and dethrone man from his native excellence.

Still, she strives to detect in the atheistic mind the hidden causes for the denial of God; conscious of how
weighty are the questions which atheism raises, and motivated by love for all men, she believes these
guestions ought to be examined seriously and more profoundly.

The Church holds that the recognition of God isin no way hostile to man's dignity, since thisdignity is
rooted and perfected in God. For man was made an intelligent and free member of society by God Who
created him, but even more important, he is called as a son to commune with God and sharein His
happiness. She further teaches that a hope related to the end of time does not diminish the importance of
intervening duties but rather undergirds the acquittal of them with fresh incentives. By contrast, when a
divineinstruction and the hope of life eternal are wanting, man's dignity is most grievously lacerated, as
current events often attest; riddles of life and death, of guilt and of grief go unsolved with the frequent
result that men succumb to despair.

Meanwhile every man remains to himself an unsolved puzzle, however obscurely he may perceiveit. For
on certain occasions no one can entirely escape the kind of self-questioning mentioned earlier, especially
when life's magjor events take place. To this questioning only God fully and most certainly provides an
answer as He summons man to higher knowledge and humbler probing.

The remedy which must be applied to atheism, however, is to be sought in a proper presentation of the
Church'steaching aswell asin the integral life of the Church and her members. For it is the function of
the Church, led by the Holy Spirit Who renews and purifies her ceaselessly, to make God the Father and
His Incarnate Son present and in asense visible. Thisresult is achieved chiefly by the witness of aliving
and mature faith, namely, one trained to see difficulties clearly and to master them. Many martyrs have
given luminous witness to this faith and continue to do so. This faith needs to prove its fruitfulness by
penetrating the believer's entire life, including its worldly dimensions, and by activating him toward
justice and love, especially regarding the needy. What does the most reveal God's presence, however, is
the brotherly charity of the faithful who are united in spirit as they work together for the faith of the
Gospel and who prove themselves asign of unity.

While rgjecting atheism, root and branch, the Church sincerely professes that all men, believers and
unbelievers alike, ought to work for the rightful betterment of thisworld in which all alike live; such an
ideal cannot be realized, however, apart from sincere and prudent dialogue. Hence the Church protests
against the distinction which some state authorities make between believers and unbelievers, with
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prejudice to the fundamental rights of the human person. The Church calls for the active liberty of
believersto build up in thisworld God's temple too. She courteoudly invites atheists to examine the
Gospel of Christ with an open mind.

Above all the Church knows that her message is in harmony with the most secret desires of the human
heart when she champions the dignity of the human vocation, restoring hope to those who have already
despaired of anything higher than their present lot. Far from diminishing man, her message bringsto his
development light, life and freedom. Apart from this message nothing will avail to fill up the heart of
man: "Thou hast made us for Thyself,” O Lord, "and our hearts are restless till they rest in Thee."

22. Thetruth isthat only in the mystery of the incarnate Word does the mystery of man take on light. For
Adam, the first man, was a figure of Him Who was to come, namely Christ the Lord. Christ, the final
Adam, by the revelation of the mystery of the Father and His love, fully reveals man to man himself and
makes his supreme calling clear. It is not surprising, then, that in Him all the aforementioned truths find
their root and attain their crown.

He Who is "theimage of theinvisible God" (Col. 1:15), is Himself the perfect man. To the sons of Adam
He restores the divine likeness which had been disfigured from the first sin onward. Since human nature
as He assumed it was not annulled, by that very fact it has been raised up to a divine dignity in our respect
too. For by Hisincarnation the Son of God has united Himself in some fashion with every man. He
worked with human hands, He thought with a human mind, acted by human choice and loved with a
human heart. Born of the Virgin Mary, He has truly been made one of us, like usin all things except sin.

As an innocent lamb He merited for us life by the free shedding of His own blood. In Him God reconciled
us to Himself and among ourselves; from bondage to the devil and sin He delivered us, so that each one
of us can say with the Apostle: The Son of God "loved me and gave Himself up for me" (Gal. 2:20). By
suffering for us He not only provided us with an example for our imitation, He blazed atrail, and if we
follow it, life and death are made holy and take on a new meaning.

The Christian man, conformed to the likeness of that Son Who is the firstborn of many brothers, received
"the first-fruits of the Spirit" (Rom. 8:23) by which he becomes capable of discharging the new law of
love. Through this Spirit, who is "the pledge of our inheritance" (Eph. 1:14), the whole man is renewed
from within, even to the achievement of "the redemption of the body" (Rom. 8:23): "If the Spirit of him
who raised Jesus from the death dwells in you, then he who raised Jesus Christ from the dead will also
bring to life your mortal bodies because of his Spirit who dwellsin you" (Rom. 8:11). Pressing upon the
Christian to be sure, are the need and the duty to battle against evil through manifold tribulations and
even to suffer death. But, linked with the paschal mystery and patterned on the dying Christ, he will
hasten forward to resurrection in the strength which comes from hope.

All this holds true not only for Christians, but for all men of good will in whose hearts grace works in an
unseen way. For, since Christ died for al men, and since the ultimate vocation of man isin fact one, and
divine, we ought to believe that the Holy Spirit in a manner known only to God offers to every man the
possibility of being associated with this paschal mystery.

Such isthe mystery of man, and it isagreat one, as seen by believersin the light of Christian revelation.
Through Christ and in Chrigt, the riddles of sorrow and death grow meaningful. Apart from His Gospel,
they overwhelm us. Christ has risen, destroying death by His death; He has lavished life upon us so that,
as sonsin the Son, we can cry out in the Spirit; Abba, Father.
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Man's Activity Throughout the World (nn. 33-39)

33. Through his labors and his native endowments man has ceaselessly striven to better hislife. Today,
however, especially with the help of science and technology, he has extended his mastery over nearly the
whole of nature and continues to do so. Thanks to increased opportunities for many kinds of social
contact among nations, a human family is gradually recognizing that it comprises a single world
community and is making itself so. Hence many benefits once looked for, especially from heavenly
powers, man has now enterprisingly procured for himself.

In the face of these immense efforts which already preoccupy the whole human race, men agitate
numerous questions among themselves. What is the meaning and value of this feverish activity? How
should all these things be used? To the achievement of what goal are the strivings of individuals and
societies heading? The Church guards the heritage of God's word and draws from it moral and religious
principles without always having at hand the solution to particular problems. As such she desiresto add
the light of revealed truth to mankind's store of experience. so that the path which humanity hastakenin
recent times will not be adark one.

34. Throughout the course of the centuries, men have labored to better the circumstances of their lives
through a monumental amount of individual and collective effort. To believers, this point is settled:
considered in itself, this human activity accords with God's will. For man, created to God's image,
received a mandate to subject to himself the earth and all it contains, and to govern the world with justice
and holiness; a mandate to relate himself and the totality of things to Him Who was to be acknowledged
asthe Lord and Creator of al. Thus, by the subjection of all things to man, the name of God would be
wonderful in al the earth.

This mandate concerns the whole of everyday activity aswell. For while providing the substance of life
for themselves and their families, men and women are performing their activities in away which
appropriately benefits society. They can justly consider that by their labor they are unfolding the Creator's
work, consulting the advantages of their brother men, and are contributing by their personal industry to
the realization history of the divine plan.

Thus, far from thinking that works produced by man's own talent and energy are in opposition to God's
power, and that the rational creature exists as akind of rival to the Creator, Christians are convinced that
the triumphs of the human race are asign of God's grace and the flowering of His own mysterious design.
For the greater man's power becomes, the farther hisindividual and community responsibility extends.
Henceit is clear that men are not deterred by the Christian message from building up the world, or
impelled to neglect the welfare of their fellows, but that they are rather more stringently bound to do these
very things.

35. Human activity, to be sure, takes its significance from its relationship to man. Just as it proceeds from
man, so it is ordered toward man. For when a man works he not only alters things and society, he
develops himself aswell. He learns much, he cultivates his resources, he goes outside of himself and
beyond himself. Rightly understood this kind of growth is of greater value than any external riches which
can be garnered. A man is more precious for what he is than for what he has. Similarly, all that men do to
obtain greater justice, wider brotherhood, a more humane disposition of social relationships has greater
worth than technical advances. For these advances can supply the material for human progress, but of
themselves alone they can never actually bring it about.

Hence, the norm of human activity isthis: that in accord with the divine plan and will, it harmonize with

© Interdisciplinary Documentation on Religion and Science 2003-2013
Page 4 of 11



Pastoral Constitution on the Church in the M
Published on Inters.org (https://inters.org)

the genuine good of the human race, and that it allow men as individuals and as members of society to
pursue their total vocation and fulfill it.

36. Now many of our contemporaries seem to fear that a closer bond between human activity and religion
will work against the independence of men, of societies, or of the sciences.

If by the autonomy of earthly affairs we mean that created things and societies themselves enjoy their
own laws and values which must be gradually deciphered, put to use, and regulated by men, theniitis
entirely right to demand that autonomy. Such is not merely required by modern man, but harmonizes also
with the will of the Creator. For by the very circumstance of their having been created, all things are
endowed with their own stability, truth, goodness, proper laws and order. Man must respect these as he
isolates them by the appropriate methods of the individual sciences or arts. Therefore if methodical
investigation within every branch of learning is carried out in a genuinely scientific manner and in accord
with moral norms, it never truly conflicts with faith, for earthly matters and the concerns of faith derive
from the same God. Indeed whoever labors to penetrate the secrets of reality with a humble and steady
mind, even though he is unaware of the fact, is nevertheless being led by the hand of God, who holds all
things in existence, and gives them their identity. Consequently, we cannot but deplore certain habits of
mind, which are sometimes found too among Christians, which do not sufficiently attend to the rightful
independence of science and which, from the arguments and controversies they spark, lead many minds to
conclude that faith and science are mutually opposed.

But if the expression, the independence of temporal affairs, is taken to mean that created things do not
depend on God, and that man can use them without any reference to their Creator, anyone who
acknowledges God will see how false such ameaning is. For without the Creator the creature would
disappear. For their part, however, all believers of whatever religion always hear Hisrevealing voice in
the discourse of creatures. When God is forgotten, however, the creature itself grows unintelligible.

37. Sacred Scripture teaches the human family what the experience of the ages confirms: that while
human progressis agreat advantage to man, it brings with it a strong temptation. For when the order of
valuesisjumbled and bad is mixed with the good, individuals and groups pay heed solely to their own
interests, and not to those of others. Thus it happens that the world ceases to be a place of true
brotherhood. In our own day, the magnified power of humanity threatens to destroy the race itself.

For amonumental struggle against the powers of darkness pervades the whole history of man. The battle
was joined from the very origins of the world and will continue until the last day, as the Lord has attested.
Caught in this conflict, man is obliged to wrestle constantly if heisto cling to what is good, nor can he
achieve his own integrity without great efforts and the help of God's grace.

That iswhy Christ's Church, trusting in the design of the Creator, acknowledges that human progress can
serve man's true happiness, yet she cannot help echoing the Apostle's warning: "Be not conformed to this
world" (Rom. 12:2). Here by the world is meant that spirit of vanity and malice which transformsinto an
instrument of sin those human energies intended for the service of God and man.

Hence if anyone wants to know how this unhappy situation can be overcome, Christians will tell him that
all human activity, constantly imperiled by man's pride and deranged self-love, must be purified and
perfected by the power of Christ's cross and resurrection. For redeemed by Christ and made a new
creature in the Holy Spirit, man is able to love the things themselves created by God, and ought to do so.
He can receive them from God and respect and reverence them as flowing constantly from the hand of
God. Grateful to his Benefactor for these creatures, using and enjoying them in detachment and liberty of
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spirit, man isled forward into atrue possession of them, as having nothing, yet possessing al things. "All
are yours, and you are Christ's, and Christ is God's" (1 Cor. 3:22-23).

38. For God's Word, through Whom all things were made, was Himself made flesh and dwelt on the earth
of men. Thus He entered the world's history as a perfect man, taking that history up into Himself and
summarizing it. He Himself revealed to us that "God islove" (1 John 4:8) and at the same time taught us
that the new command of love was the basic law of human perfection and hence of to worlds
transformation.

To those, therefore, who believe in divine love, He gives assurance that the way of love lies open to men
and that the effort to establish a universal brotherhood is not a hopeless one. He cautions them at the same
time that this charity is not something to be reserved for important matters, but must be pursued chiefly in
the ordinary circumstances of life. Undergoing death itself for al of us sinners, He taught us by example
that we too must shoulder that cross which the world and the flesh inflict upon those who search after
peace and justice. Appointed Lord by His resurrection and given plenary power in heaven and on earth,
Christ isnow at work in the hearts of men through the energy of His Holy Spirit, arousing not only a
desire for the age to come, but by that very fact animating, purifying and strengthening those noble
longings too by which the human family makes its life more human and strives to render the whole earth
submissive to this goal.

Now, the gifts of the Spirit are diverse: while He calls some to give clear witness to the desire for a
heavenly home and to keep that desire green among the human family, He summons others to dedicate
themselves to the earthly service of men and to make ready the material of the celestial realm by this
ministry of theirs. Yet He frees al of them so that by putting aside love of self and bringing al earthly
resources into the service of human life they can devote themselves to that future when humanity itself
will become an offering accepted by God.

The Lord left behind a pledge of this hope and strength for life's journey in that sacrament of faith where
natural elements refined by man are gloriously changed into His Body and Blood, providing a meal of
brotherly solidarity and a foretaste of the heavenly banquet.

39. We do not know the time for the consummation of the earth and of humanity, nor do we know how all
things will be transformed. As deformed by sin, the shape of this world will pass away; but we are taught
that God is preparing a new dwelling place and a new earth where justice will abide, and whose
blessedness will answer and surpass al the longings for peace which spring up in the human heart. Then,
with death overcome, the sons of God will be raised up in Christ, and what was sown in weakness and
corruption will be invested with incorruptibility. Enduring with charity and its fruits, all that creation
which God made on man's account will be unchained from the bondage of vanity.

Therefore, while we are warned that it profits a man nothing if he gain the whole world and lose himself,
the expectation of a new earth must not weaken but rather stimulate our concern for cultivating this one.
For here grows the body of a new human family, abody which even now is able to give some kind of
foreshadowing of the new age.

Hence, while earthly progress must be carefully distinguished from the growth of Christ's kingdom, to the
extent that the former can contribute to the better ordering of human society, it is of vital concern to the
Kingdom of God.

For after we have obeyed the Lord, and in His Spirit nurtured on earth the values of human dignity,
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brotherhood and freedom, and indeed all the good fruits of our nature and enterprise, we will find them
again, but freed of stain, burnished and transfigured, when Christ hands over to the Father: "a kingdom
eternal and universal, akingdom of truth and life, of holiness and grace, of justice, love and peace.” On
this earth that Kingdom is already present in mystery. When the Lord returns it will be brought into full
flower.

Some Principlesfor the Proper Development of Culture (nn. 57-59)

57. Christians, on pilgrimage toward the heavenly city, should seek and think of these things which are
above. Thisduty in no way decreases, rather it increases, the importance of their obligation to work with
all men in the building of a more human world. Indeed, the mystery of the Christian faith furnishes them
with an excellent stimulant and aid to fulfill this duty more courageously and especially to uncover the
full meaning of this activity, one which gives to human culture its eminent place in the integral vocation
of man.

When man devel ops the earth by the work of his hands or with the aid of technology, in order that it
might bear fruit and become a dwelling worthy of the whole human family and when he consciously
takes part in the life of social groups, he carries out the design of God manifested at the beginning of
time, that he should subdue the earth, perfect creation and develop himself. At the same time he obeys the
commandment of Christ that he place himself at the service of his brethren.

Furthermore, when man gives himself to the various disciplines of philosophy, history and of
mathematical and natural science, and when he cultivates the arts, he can do very much to elevate the
human family to a more sublime understanding of truth, goodness, and beauty, and to the formation of
considered opinions which have universal value. Thus mankind may be more clearly enlightened by that
marvel ous Wisdom which was with God from all eternity, composing all things with him, rejoicing in the
earth, delighting in the sons of men.

In this way, the human spirit, being less subjected to material things, can be more easily drawn to the
worship and contemplation of the Creator. Moreover, by the impulse of grace, heis disposed to
acknowledge the Word of God, Who before He became flesh in order to save all andto sum up all in
Himself was already "in the world" as "the true light which enlightens every man” (John 1:9-10).

Indeed today's progress in science and technology can foster a certain exclusive emphasis on observable
data, and an agnosticism about everything else. For the methods of investigation which these sciences use
can be wrongly considered as the supreme rule of seeking the whole truth. By virtue of their methods
these sciences cannot penetrate to the intimate notion of things. Indeed the danger is present that man,
confiding too much in the discoveries of today, may think that he is sufficient unto himself and no longer
seek the higher things.

Those unfortunate results, however, do not necessarily follow from the culture of today, nor should they
lead us into the temptation of not acknowledging its positive values. Among these values are included:
scientific study and fidelity toward truth in scientific inquiries, the necessity of working together with
othersin technical groups, a sense of international solidarity, a clearer awareness of the responsibility of
experts to aid and even to protect men, the desire to make the conditions of life more favorable for all,
especially for those who are poor in culture or who are deprived of the opportunity to exercise
responsibility. All of these provide some preparation for the acceptance of the message of the Gospel a
preparation which can be animated by divine charity through Him Who has come to save the world.
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58. There are many ties between the message of salvation and human culture. For God, revealing Himself
to His people to the extent of afull manifestation of Himself in His ncarnate Son, has spoken according to
the culture proper to each epoch.

Likewise the Church, living in various circumstances in the course of time, has used the discoveries of
different cultures so that in her preaching she might spread and explain the message of Christ to all
nations, that she might examine it and more deeply understand it, that she might give it better expression
inliturgical celebration and in the varied life of the community of the faithful.

But at the same time, the Church, sent to all peoples of every time and place, is not bound exclusively and
indissolubly to any race or nation, any particular way of life or any customary way of life recent or
ancient. Faithful to her own tradition and at the same time conscious of her universal mission, she can
enter into communion with the various civilizations, to their enrichment and the enrichment of the Church
herself.

The Gospel of Christ constantly renews the life and culture of fallen man, it combats and removes the
errors and evils resulting from the permanent alurement of sin. It never eases to purify and elevate the
morality of peoples. By riches coming from above, it makes fruitful, as it were from within, the spiritual
qualities and traditions of every people and of every age. It strengthens, perfects and restores them in
Christ. Thusthe Church, in the very fulfillment of her own function, stimulates and advances human and
civic culture; by her action, also by her liturgy, she leads them toward interior liberty.

59. For the above reasons, the Church recalls to the mind of all that culture is to be subordinated to the
integral perfection of the human person, to the good of the community and of the whole society.
Therefore it is necessary to develop the human faculties in such away that there results a growth of the
faculty of admiration, of intuition, of contemplation, of making personal judgment, of developing a
religious, moral and social sense.

Culture, because it flows immediately from the spiritual and social character of man, has constant need of
ajust liberty in order to develop; it needs also the legitimate possibility of exercising its autonomy
according to its own principles. It therefore rightly demands respect and enjoys a certain inviolability
within the limits of the common good, as long, of course, asit preserves the rights of the individual and
the community, whether particular or universal.

This Sacred Synod, therefore, recalling the teaching of the first Vatican Council, declares that there are
"two orders of knowledge" which are distinct, namely faith and reason; and that the Church does not
forbid that "the human arts and disciplines use their own principles and their proper method, each in its
own domain"; therefore "acknowledging this just liberty,” this Sacred Synod affirms the legitimate
autonomy of human culture and especially of the sciences.

All this supposes that, within the limits of morality and the common utility, man can freely search for the
truth, express his opinion and publish it; that he can practice any art he chooses: that finally, he can avail
himself of true information concerning events of a public nature.

Asfor public authority, it is not its function to determine the character of the civilization, but rather to
establish the conditions and to use the means which are capable of fostering the life of culture among an
even within the minorities of anation. It is necessary to do everything possible to prevent culture from
being turned away from its proper end and made to serve as an instrument of political or economic power.
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Some Urgent Dutiesof Christiansin Regard to Culture (nn. 60-62)

60. It is now possible to free most of humanity from the misery of ignorance. Therefore the duty most
consonant with our times, especially for Christians, is that of working diligently for fundamental
decisions to be taken in economic and political affairs, both on the national and international level which
will everywhere recognize and satisfy the right of all to a human and social culture in conformity with the
dignity of the human person without any discrimination of race, sex, nation, religion or social condition.
Therefore it is necessary to provide all with a sufficient quantity of cultural benefits, especially of those
which constitute the so-called fundamental culture lest very many be prevented from cooperating in the
promotion of the common good in atruly human manner because of illiteracy and alack of responsible
activity.

We must strive to provide for those men who are gifted the possibility of pursuing higher studies; and in
such away that, as far as possible, they may occupy in society those duties, offices and services which are
in harmony with their natural aptitude and the competence they have acquired. Thus each man and the
socia groups of every people will be able to attain the full development of their culture in conformity
with their qualities and traditions.

Everything must be done to make everyone conscious of the right to culture and the duty he has of
developing him self culturally and of helping others. Sometimes there exist conditions of life and of work
which impede the cultural striving of men and destroy in them the eagerness for culture. Thisis especially
true of farmers and workers. It is necessary to provide for them those working conditions which will not
impede their human culture but rather favor it. Women now work in ailmost all spheres. It isfitting that
they are able to assume their proper role in accordance with their own nature. It will belong to all to
acknowledge and favor the proper and necessary participation of women in the cultural life.

61. Today it is more difficult to form a synthesis of the various disciplines of knowledge and the arts than
it was formerly. For while the mass and the diversity of cultural factors are increasing, there is a decrease
in each man's faculty of perceiving and unifying these things, so that the image of "universal man" is
being lost sight of more and more. Nevertheless it remains each man's duty to retain an understanding of
the whole human person in which the values of intellect, will, conscience and fraternity are preeminent.
These values are all rooted in God the Creator and have been wonderfully restored and elevated in Christ.

The family is, asit were, the primary mother and nurse of this education. There, the children, in an
atmosphere of love, more easily learn the correct order of things, while proper norms of human culture
impress themselves in an almost unconscious manner upon the mind of the devel oping adol escent.

Opportunities for the same education are to be found also in the societies of today, due especially to the
increased circulation of books and to the new means of cultural and social communication which can
foster auniversal culture. With the more or less generalized reduction of working hours, the leisure time
of most men hasincreased. May this leisure be used properly to relax, to fortify the health of soul and
body through spontaneous study and activity, through tourism which refines man's character and enriches
him with understanding of others, through sports activity which helps to preserve equilibrium of spirit
even in the community, and to establish fraternal relations among men of all conditions, nations and
races. Let Christians cooperate so that the cultural manifestations and collective activity characteristic of
our time may be imbued with a human and a Christian spirit.
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All these leisure activities however are not able to bring man to afull cultural development unlessthereis
at the same time a profound inquiry into the meaning of culture and science for the human person.

62. Although the Church has contributed much to the development of culture, experience shows that, for
circumstantial reasons, it is sometimes difficult to harmonize culture with Christian teaching. These
difficulties do not necessarily harm the life of faith, rather they can stimulate the mind to a deeper and
more accurate understanding of the faith. The recent studies and findings of science, history and
philosophy raise new questions which effect life and which demand new theological investigations.
Furthermore, theol ogians, within the requirements and methods proper to theology, are invited to seek
continually for more suitable ways of communicating doctrine to the men of their times; for the deposit of
Faith or the truths are one thing and the manner in which they are enunciated, in the same meaning and
understanding, is another. In pastoral care, sufficient use must be made not only of theological principles,
but also of the findings of the secular sciences, especially of psychology and sociology, so that the
faithful may be brought to a more adequate and mature life of faith.

Literature and the arts are also, in their own way, of great importance to the life of the Church. They
strive to make known the proper nature of man, his problems and his experiences in trying to know and
perfect both himself and the world. They have much to do with revealing mans place in history and in the
world; with illustrating the miseries and joys, the needs and strengths of man and with foreshadowing 1
better life for him. The they are able to elevate human life, expressed in multifold forms according to
various times and regions.

Efforts must be made so that those who foster these arts feel that the Church recognizes their activity and
so that, enjoying orderly liberty, they may initiate more friendly relations with the Christian community.
The Church acknowledges also new forms of art which are adapted to our age and are in keeping with the
characteristics of various nations and regions. They may be brought into the sanctuary since they raise the
mind to God, once the manner of expression is adapted and they are conformed to liturgical requirements.

Thus the knowledge of God is better manifested and the preaching of the Gospel becomes clearer to
human intelligence and shows itself to be relevant to man's actual conditions of life.

May the faithful, therefore, live in very close union with the other men of their time and may they strive
to understand perfectly their way of thinking and judging, as expressed in their culture. Let them blend
new sciences and theories and the understanding of the most recent discoveries with Christian morality
and the teaching of Christian doctrine, so that their religious culture and morality may keep pace with
scientific knowledge and with the constantly progressing technology. Thus they will be able to interpret
and evaluate al thingsin atruly Christian spirit.

L et those who teach theology in seminaries and universities strive to collaborate with men versed in the
other sciences through a sharing of their resources and points of view. Theological inquiry should pursue
aprofound understanding of revealed truth; at the same time it should not neglect close contact with its
own time that it may be able to help these men skilled in various disciplines to attain to a better
understanding of the faith. This common effort will greatly aid the formation of priests, who will be able
to present to our contemporaries the doctrine of the Church concerning God, man and the world, in a
manner more adapted to them so that they may receive it more willingly. Furthermore, it is to be hoped
that many of the laity will receive a sufficient formation in the sacred sciences and that some will dedicate
themselves professionally to these studies, developing and deepening them by their own labors. In order
that they may fulfill their function, let it be recognized that all the faithful, whether clerics or laity,
possess a lawful freedom of inquiry, freedom of thought and of expressing their mind with humility and
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fortitude in those matters on which they enjoy competence.
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